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FOREWORD 

It is a difficult thing to write anything new and fresh 
about the greatest week in all history, yet Will Sessions 
has done just this. In this book he takes us through Holy 
Week, day by day, reverently but also with many new 
insights. It is the kind of book which is especially suited 
to devotional reading during Holy Week itself, but it 
is also a stimulating book for all the rest of the year. 
What we find here in The Week of the Cross cannot be 
confined to one week. Its principles, its sacrifice, and its 
hope are for every day of the year and for all time. 

I have listened during the course of the years to a 
large number of sermons during Holy Week and many 
meditations based upon the last words of Jesus from the 
cross. Most of them have been spiritually helpful. Yet, 
as I read these pages, I discover something which was not 
present in the other sermons and meditations. There is 
a freshness of approach in this volume, a creative sense, 
which makes one feel that he is right there, on the spot, 
participating in the very events of Holy Week. 

What the author does in a masterly way, and in a 
style which is exceedingly pleasing, is to look at each day 
of Holy Week through the eyes of a devoted twentieth- 
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century Christian disciple. The deep insights and the 
enlightened comments are the result of years of close 
fellowship with the Bible and with Christ himself. If 
there are, once in a while, pointed, challenging questions, 
it is because the author is so involved in the events which 
he is depicting that he is not content to be merely his- 
torical but has to be contemporary. 

The Week of the Cross, if written from a different 
point of view, might be rather depressing. This book is 
far from being depressing; it is stimulating and challeng- 
ing. Ministers will profit by it, but I hope it will get 
into the hands of the laity, and especially young people. 
They will be able to understand it completely 5 they will 
realize that this book speaks their language. 

Holy Week stands out in the long course of history as 
more of a mystery than a revelation. This book, while 
not by-passing the mystery, certainly helps us to see the 
true revelation of God. 

Stanley I. Stuber 
Kansas City, Missouri 
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INTRODUCTION 

For a Bible scholar the reading of a harmony of the 
Gospels is a routine procedure. He compares what Mat- 
thew has said with what Mark, Luke, and John have said. 
Painstakingly he weighs the merits of one passage against 
another, and carefully draws his conclusions as to which 
offers the most logical explanation of the events described, 
and as to which gives the truest meaning to the quotations 
that appear. He annotates each step as he studies that he 
may defend his thesis later when he presents his findings 
to other men of like mind who have been studying the 
text with a similar object in view. 

A layman, on the other hand, does not approach his 
Bible in that way. He reads what one of the Gospel writ- 
ers has written, and he feels that he has done well if he 
gets the facts straight. His aim is to gain as clear a picture 
as he can of the Christ who lived. He knows that there 
are variant renderings of what are essentially the same 
stories, for he has read the Gospels through several times 
and he has found that there are two differing accounts of 
the birth of Jesus. He has felt a little ill-at-ease with 
Luke's phraseology of the Lord's Prayer. Such variations 
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present problems, but to him they are problems that must 
be left to someone who pores over musty manuscripts and 
who is acquainted with ancient languages. His one pur- 
pose is that of getting to know Jesus and of having a basic 
knowledge of his life and ministry. 

The aim of this book is not to challenge any scholar to 
a battle of wits or to champion the merits of any particular 
biblical source. It is rather to join the layman and the 
preacher in thinking through some of the things that the 
Master faced during the week of his cross. For the lay- 
man the ideas will point up much of what he already 
knows; for the preacher there will be stimulation partly 
in the ideas with which he agrees and considerably in 
those other ideas with which he may not agree. Either 
will prove to be grist for his mill. 

Originally these essays were sermons. The manuscript 
advisers of Bethany Press felt, however, that they would 
make for better reading and for clearer understanding if 
they were written in this form. I quite agree. A sermon 
relies heavily on the atmosphere of worship in which it 
is delivered. It depends much upon the responsiveness of 
the congregation to the theme that the minister is present- 
ing. Add to that the asset of the sound of the preacher's 
voice, the dramatic effect of even his slightest gesture, the 
impact of the man's smile or frown, and it is easy to see 
that a sermon* is a living thing. The writer, on the other 
hand, finds himself completely at the mercy of the 
printed word. 
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Surely no subject is greater than that of Christ and no 
period in his life is more vibrant with meaning than that 
final week in which he met both triumph and tragedy. 
Kaleidoscoped into those few days are to be found be- 
trayal and loyalty, shame and honor, cowardice and cour- 
age. It is as if one were to consider the best and the worst 
that there is in mankind against the background of God's 
determined love. 

As you read, may you be drawn just a little closer to 
our Lord. If you do not understand everything that you 
might want to know, remember that is also the situation 
with every sincere Bible student throughout the centuries. 

WILL SESSIONS 

The Study, 

INDEPENDENCE BOULEVARD CHRISTIAN CHURCH, 

KANSAS CITY, MISSOURI 
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PALM SUNDAY: 

the day of hosannas 



Matthew 21:1-11 
Mark 11:1-11 
Luke 19:29-44 
John 12:12-19 



The week of the cross was not prearranged. There was 
no timetable that called for the Master's being at any 
particular place at any particular time. There was no 
schedule that required his riding into Jerusalem on Sun- 
day, cleansing the temple on Monday, disputing with 
various of the scribes and Pharisees on Tuesday, going 
into a period of silence on Wednesday, offering the com- 
munion to the apostles on Thursday, being tried that 
night and then being crucified on Friday. To believe that 
the sequence of events during the eight days of the week 
of the cross was predestined before the world began is to 
approach the subject from an angle entirely different from 
that incorporated here. 

These events came about in a very natural way, a way 
that surprised all those who took part in them. Over- 
whelming forces were in conflict and they spent them- 
selves on Christ. Men arrange many things. A merchant 
calendarizes the buying of stock, its date of delivery, the 
types and placement of advertising. Haphazard planning 
at any step along the way may leave his shelves sagging 
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with goods that he cannot move. The same forethought is 
essential with military men. A general plans his D-day 
with attention to the smallest detail. Each man under his 
command is considered in terms of supply and reinforce- 
ment. Without such planning, the end result will be dis- 
astrous. In church work, the same principle applies. Every 
service demands study and forethought. Hymns must be 
selected with an understanding of their relevance. Special 
music must be arranged and rehearsed. The sermon itself 
must be created through careful meditation. 

On the other hand, a man does not arrange to have 
himself arrested, beaten, or crucified. When things of that 
sort happen to him, he meets them as best he can, but his 
whole nature cries out against them. The unforeseen 
baffles every thoughtful man and woman. Droughts, pes- 
tilence, disease, war, accident, tragedy in one form or an- 
other stalk mankind in every era of history. What sepa- 
rates the weak from the strong, the coward from the 
brave, the wise man from the fool, is not the condition 
itself but the individual's reaction to the circumstance. In 
the twinkling of an eye a man may become an invalid for 
the rest of his life. By virtue of a single decision, he may 
direct his life toward greatness or toward ruin. A hand- 
clasp offered at the right moment may bring courage that 
may stay a man. It can almost be said that these are the 
great events of life. A person meets them as best he can, 
he gives to them the utmost resource of his mind and 
character, but they are not events for which he plans. On 
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the contrary, they present themselves, and he cannot 
avoid them. 

The Master decided to go to Jerusalem for the Pass- 
over. Thousands upon thousands of devout Jews made 
that same decision every year, Jerusalem was the world 
center of Jewry. Jesus determined that he and his dis- 
ciples would worship together in the sacred environs of 
the temple. He knew that he was a controversial figure. 
There would be no place where he and his disciples would 
be under closer scrutiny than there. Yet as a playwright 
is drawn to Broadway, or as a financier is drawn to Wall 
Street, so the Master was drawn to the place where his 
teaching would meet either with acceptance or rejection. 
That it was to meet with such violent rejection that he 
himself would lose his life in the process was a risk that 
he chose to take. 

The original Palm Sunday followed a sabbath day. 
Few Jews and no Christians keep the sabbath as it was 
kept in Jesus' time. The Mosaic law required that no 
work should be done. No journey should be taken that ex- 
ceeded six miles round trip. No food was to be cooked. 
Every man and beast was to rest from sundown of Friday 
to sundown of Saturday. It made no difference how ex- 
posed to danger a man might be, no difference how incon- 
venient for himself and his family, he and they were to 
rest, and rest they did. With the dawn of Sunday the 
highways of Palestine came suddenly to life. Leisurely 
the Master and his apostles had journeyed from Galilee 
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which was some seventy miles or more to the north. That 
is no great distance even to men on foot. They had spent 
several days along the way. Now before noon they would 
be at their journey's end. 

A new interest set this day apart for the company of the 
apostles. Their Master had decided to ride into the city, 
a most unusual thing for him to do. For approximately 
three years he and they had been together, yet never once 
had he been known to ride. Their custom was to walk. 
Riding was for the rich. It separated the privileged class 
from the masses. Jesus was of the lowly, as were his fol- 
lowers. All together they owned not one horse or carriage. 
In this instance they borrowed a colt which was doubtless 
to be returned at the end of the day, for Jesus and the 
apostles were to return to Bethany that night. 

Luke describes the scene by telling of the disciples 
"throwing their garments on the colt," and then seating 
Jesus on it. (Luke 19:35.) It was probably a warm day 
and the men were doubtless glad to be free of their robes. 
Thus the colt was adorned, but quite humbly. When any- 
one describes this approach to the city as Christ's triumphal 
entry into Jerusalem, it should be compared with trium- 
phal entries into cities as they were staged in those days. 
The Master rode no milk-white steed as conquerors did. 
He brought no thousands of slaves, no stolen booty, no 
treasures of gold or silver as kings and mighty generals 
did. As Matthew tells it, the Master's entry was to fulfill 
the ancient prophecy of Zechariah, 
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"Tell the daughter of Zion, 
Behold, your king coming to you, 
humble, and mounted on an ass, 
and on a colt, the foal of an ass." 
Matthew 21 :5 and Zechariah 9 :9. 

As he rode, singing broke out among the people* His 
disciples joined in heartily. In fact they made a very 
happy scene as one of the men threw down his robe for 
the Master to ride over. Immediately others followed 
suit. Some ran ahead to spread their cloaks that the Master 
might literally move along on a carpet of their own pro- 
viding. At the same time others broke off branches from 
the trees to spread in the way* It must have been a color- 
ful sight 5 it must have warmed their hearts as they sang, 

"Blessed be the King who comes in the name of the 
LORD! Peace in heaven and glory in the highest." (Luke 
19:38.) 

Never had our Lord attracted so much attention. As a 
triumphal entry, it set an entirely new and welcome pat- 
tern for what one should be. Here was joy, here was 
heart-warming praise, here was pure delight. 

Some of the Pharisees, realizing that there were reli- 
gious overtones in the words that were being sung, urged 
Jesus to reprimand his disciples. He answered, "I tell you, 
if these were silent, the very stones would cry out." (Luke 
19:40.) 
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Then as the city came into view, Jesus wept. Some 
might take this for a sign of weakness, but men who have 
never shed tears have been strangers to the deeper pas- 
sions of the soul. Joy and sorrow are extremes one of the 
other. Great misery provides the climate for supreme 
happiness. The Christian world may well rejoice that 
Luke, who did not see or hear a word of what he told so 
vividly, learned from some one of those who were there 
just what Jesus said of Jerusalem, "Would that even to- 
day you knew the things that make for peace! But now 
they are hid from your eyes. For the days shall come 
upon you, when your enemies will cast up a bank about 
you and surround you, and hem you in on every side, 
and dash you to the ground, you and your children within 
you, and they will not leave one stone upon another in 
you y because you did not know the time of your visitation." 
(Luke 19:42-44.) 

Some like to think that our Lord knew precisely what 
awaited him, knew every sequence of the holy drama, 
every word and syllable including the crown of thorns, 
the nails for his hands and feet, the spear thrust for his 
side. There is considerable reason to believe that Jesus 
thought that he would meet his death at the hands of the 
Jews rather than the Romans. After all his conflict was 
with the Jews. Theirs was the Mosaic law, theirs the 
messianic hope. When the Jews slew their prophets, they 
stored them to death. When a person was taken in the act 
of 4dultery, the offender was stoned. It is not beyond the 
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bounds of logic for our Lord to expect that since the 
Jews would seek to put him to death, they would stone 
him. 

When he entered Jerusalem, all the city was aware of 
his coming. Some asked, "Who is this?" Some knew him 
as the Nazarene, a carpenter from the north. What is to be 
regretted is that they did not realize that here was their 
Savior, their Lord, their Redeemer. 

The text of Mark reads: "And he entered Jerusalem, 
and went into the temple j and when he had looked 
round at everything, as it was already late, he went out to 
Bethany with the twelve." (Mark 11:11.) 

Palm Sunday was over. The stage for history's greatest 
drama was set. It is too bad that the actors in its mighty 
scenes had no slightest awareness of their roles. There was 
no rehearsing of their lines. What they said, what they 
did, was done impromptu. It is barely possible that they 
would have taken a bit more care in acting out their parts 
and in making their decisions had they only known. 
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MONDAY: 

the day of cleansing 



Matthew 21:12-17 
Mark 11:12-19 
Luke 19:45-48 



Palm Sunday was a time of exhilaration. The entrance 
into the great city had yielded its compensations. There 
had been gladness in the air. Monday, however, began 
with frustration. Sunday Jesus had ridden ; Monday he 
walked. Sunday the roadway had rung out with laughter 
and singing} Monday all was quiet, edgy. Sunday the 
disciples had been joyful, laying their garments in the 
way, then dashing forward to the head of the column to 
spread them anew. Monday all was cheerless. The spell 
of the day before was completely broken. 

The Master strode along beside his apostles. Nobody 
sang. Nobody waved palm branches, strewed garments 
in the way, or did any of the pleasant things of yesterday. 
Some of the disciples may have wondered if they had not 
made a mite of a spectacle of themselves the day before* 

Apparently on Monday they started off to the temple 
without breakfast Mark relates that Jesus was hungry, 
that on the way he sighted a fig tree in leaf. He stopped 
to pluck fruit only to find the tree barren. Only those 
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who live where the trees grow know the taste of the 
small purple fig or the lush yellow one. Rest assured, 
however, those who do know can well understand why 
Palestinians prized their crop. It was a staple of their diet. 
When Jesus saw that there were no figs on the tree, he 
cursed it, declaring, "May no one ever eat fruit from you 
again." 

It must have been a solemn moment when they ap- 
proached the temple. There is no way for describing the 
meaning of the temple in the eyes of the Jews. It was the 
building of all buildings in their sight. Its design was 
unique. It was like the ancient temple built by Solomon 
a thousand years earlier except that this structure was 
slightly larger. Herod the Great had undertaken the 
project and had spent forty-six years in its completion. 
It was the pride and joy of the people. In the sight of the 
Jews it was literally God's house. 

Jesus was a Jew. He was familiar with the way the 
temple looked, the way it smelled. When he came to the 
temple, he did not expect to see anything new or changed 
from what he had seen the day before, yet on this partic- 
ular Monday he saw that something needed to be done 
about the trafficking and the trading that went on in the 
temple area itself. Taking the cords from about his waist, 
he braided a whip. Then he moved into the midst of the 
tables of the money-changers. He overturned first one of 
the tables and then another, causing loose money to roll 
in every direction and the owners to scramble after their 
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coins. The scene became one of pandemonium with loud 
voices crying out on every hand. Nothing stopped Jesus, 
however. He grabbed the cages in which the birds were 
kept and tossed them to right and left. He broke down 
the barricades that held sheep and lambs. 

The Jews who looked on fairly hugged themselves, 
for it was the sort of thing that every devout person 
had himself longed to do. It was amid this babble and 
furor that Jesus said, "It is written, c My house shall be 
called a house of prayer'} but you make it a den of rob- 
bers." (Matthew 21:13.) It was an ominous statement, 
one sure to reach the ears of the Jewish hierarchy who 
would be furious because officially the merchants and 
the money-changers operated under a sort of concession 
agreement. To protect their authority, the hierarchy 
would use every means within their power to discipline 
Jesus. Just what that action was to be is only too well 
known. 

It was arduous to go around the temple area, it was 
ever so much easier to cut through the courtyard. Always 
before this had been allowed. Today, however, the Master 
stopped those who ventured to pass through and required 
them to go around the enclosure. There was much grum- 
bling but withal there was a sense of tightness in all that 
the Master made them do. 

When the commotion quieted down, the people brought 
to Jesus their blind, their deaf, their dumb. He healed 
them all. Just how he performed his miracles no one has 
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ever known. Each afforded its own wonder and amaze- 
ment. Those who saw the things that he did were de- 
lighted, except the temple priests who were livid in their 
rage. At all costs they must be rid of this Jesus. Theirs was 
a sense of frustration. They were witnessing things that 
they themselves could not do. They searched for any 
possible excuse with which to accuse him, and they found 
it in the words of a song that some children were singing, 
"Hosanna to the son of David. 73 This, they declared, was a 
form of blasphemy, for those words came from one of the 
psalms and were charged with messianic meanings. Jesus 
should rebuke the youngsters, they insisted. 

"Have you never read," he asked them, 
" c Out of the mouths of babes and sucklings 
thou has perfected praise 5 ?" (Matthew 21:16.) 

Undoubtedly it was the high moment of the day. Any- 
thing said or done after that would be anticlimactic, so he 
left the temple and returned to Bethany. 

Monday, the day of cleansing, was over. 
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TUESDAY: 

the day of preaching 



Matthew 21:2026:2 
Mark 11:2014:1 
Luke 20:122:1 
John 13:1 



Tuesday is best remembered as the day of preaching. 
On their way from Bethany, Jesus and his disciples came to 
the fig tree to which the Master had spoken so vehemently 
yesterday. Not only were there no figs, but today it stood 
withered and scorched. The disciples were amazed. "How 
did the fig tree wither at once?" they asked, and Jesus 
answered, "Have faith in God. Truly I say to you, who- 
ever says to this mountain, c Be taken up and cast into the 
sea,' and does not doubt in his heart, but believes that what 
he says will come to pass, it will be done for him. There- 
fore I tell you, whatever you ask in prayer, believe that 
you receive it, and you will." (Mark 1 1 :22-24.J 

Usually the disciples spoke of whatever was uppermost 
in their minds at the moment. Surely there were a great 
many questions on that particular point, yet the text gives 
no slightest hint of their having raised a single question. 

The little band must have gone straight to the temple 
area where the chief priests and elders challenged the 
Lord as to the authority by which he worked. 

"By what authority are you doing these things, and 
who gave you this authority?" were the dual questions 
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that were put to the Master by the hierarchy. He had 
healed their blind, he had given hearing to their deaf, he 
had ministered to every variety of human malady, and by 
what right? Had he answered, "I do these things by the 
grace of God," they would have said, "You are not a 
Levite. You have no authority to do them." Had he said, 
"I do them as a physician," they would possibly have in- 
sisted, "But we do not believe that you are a doctor at all." 
Had he said, "I choose to go around rendering human- 
itarian service," they would have raised the beginning 
question, "Who authorized you to do it?" Thus they 
would have been right back where they started. 

Jesus said, "I will ask you a question 5 answer me, and I 
will tell you by what authority I do these things. Was 
the baptism of John from heaven or from men?" 

Far and wide, John was known as a prophet, a man of 
God. When Jesus posed his question about John's baptism, 
he already had popular feeling on his side. Whatever 
answer the hierarchy might give would compromise them. 
If they said, "It is of God," he would ask, "Why have 
you not received it?" On the other hand if they said, "It 
is of men and spurious," the people would resent it for 
they loved and admired John, in whom they saw the high- 
est courage. In him they saw utter fearlessness. In their 
opinion he ranked high among the greater prophets. He 
might be poor, he might live out of doors and feed on 
locusts and wild honey, but as a man of God he was with- 
out a peer. Was the baptism of John, of God or man? The 
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men of the hierarchy hesitated and in their hesitation were 
lost. With rare discretion they backed away from the 
question. "We cannot answer it," they said. Very well, 
since they would not answer his questions about John's 
baptism, he would not answer them about his authority. 

Seizing the advantage which was his, our Lord then 
told three parables. The first drew its lesson from John 
the Baptist's ministry. The story had to do with a man 
who had two sons, to both of whom he said, "Son, go and 
work in the vineyard today." The one refused but went, 
the other agreed but did not go. It was a simple theme 
that everybody understood out of life's everyday experi- 
ence. How it would apply to their knowledge of John 
the Baptist was what they did not anticipate. "Which of 
the two," Jesus asked, "did the will of his father?" Some- 
one answered, "The first." Instantly Jesus drew his 
analogy. "The tax collectors and the harlots go into the 
kingdom of God before you. For John came to you in the 
way of righteousness, and you did not believe him, but 
the tax collectors and the harlots believed him, and even 
when you saw it, you did not afterward repent and 
believe him." (Matthew 21:28-32.) Such preaching car- 
ried a mighty thrust. Here was little chance for evasion. 
Those who heard, stood convicted. They saw the truth of 
what he said, but they did not welcome his revealing of it. 

The second of the parables was even more pointed. The 
story had to do with a property owner who had planted 
a vineyard, had rented it to tenants, and had gone into 
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another country- At harvest time he sent agents to collect 
his rents. The tenants, however, refused to pay. They 
beat one, killed another, and stoned a third. Hearing of 
the debacle, the owner sent yet other agents. These met 
with the same fate. In desperation the owner sent his 
son. Realizing that here was the heir, the tenants fell upon 
jhim and killed him, for they reasoned within themselves 
that if they killed the heir, they might be able to claim 
the land for themselves. Jesus asked, "When the owner 
of the vineyard comes, what will he do to those tenants?" 
The answer that he got was logical, a He will put those 
wretches to a miserable death, and let out the vineyard 
to other tenants who will give him the fruits in their 
seasons." (Matthew 21:33-41.) Instantly the Lord took 
the words that they had said and turned the meaning to 
apply to them. They were the tenants. They had slain the 
agents of God. They would slay the son of God, and God 
would give his kingdom to those who would give him the 
fruits thereof. 

It was preaching, truly the most terrifying preaching 
that Jewry had ever heard. It was the sort of preaching 
that would lose any man anywhere his pulpit. It cost 
Jesus his life. 

He told a third parable which had to do with a 
fictitious king who arranged a marriage feast for his son. 
This was to be a gala affair. Invitations were sent by 
special messenger, but the guests were preoccupied and 
declined. In embarrassment the king sent other emissaries 
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with the explanation that the supper was ready and that he 
expected them to come to share in the marriage feast of 
their young prince. The result was the same. The guests 
made light of the king's hospitality, each turned to some 
personal interest, one to his farm, another to his merchan- 
dise, and the rest fell upon the emissaries and killed them. 
Sensing the danger to the kingdom, the king did the one 
thing that he knew to do under the circumstances, he 
called out his armies and destroyed those murderers. He 
then opened the gates of his palace to the common people 
those from the streets, the highways, the hedges. 

"But when the king came in to look at the guests, he 
saw there a man who had no wedding garment 5 and he 
said to him, Triend, how did you get in here without a 
wedding garment?' And he was speechless. Then the 
king said to the attendants, 'Bind him hand and foot, and 
cast him into the outer darkness 5 there men will weep 
and gnash their teeth.' For many are called, but few are 
chosen." (Matthew 22:11-14.) 

A preacher does not always have the last word. Human 
nature is such that those who hear him usually offer some 
rebuttal. The Pharisees and the Sadducees did just that. 
They confronted him with three questions, each barbed 
and double-edged. The first was offered by the Pharisees 
who were as suave in their presentation as the most diplo- 
matic of men could be. They told him that they knew him 
to be forthright and honest, to be teaching the ways of 
God in all truth and to be unmoved by the usual pressures 
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that vex most people. Then came the assault, was it lawful 
to pay tax to Rome? If ever there was a question that 
could have destroyed any preacher anywhere, that was it. 
By the law, was meant the Jewish law 5 by the tax, was 
meant the Roman tax. The Master saw the spot that he 
was in but he had his answer ready. Asking for a coin, he 
gazed at the face of Imperial Caesar. "Whose likeness 
and inscription is this?" he asked. There was but one 
answer. It was Caesar's. "Render therefore to Caesar the 
things that are Caesar's," he declared. It was a good 
answer. He would have had his victory had he said no 
more, but in words that they were never to forget, Jesus 
said, "And to God the things that are God's." (Matthew 
22:15-22.) The text says that when they heard it, they 
marveled and they left him and went away. 

The Sadducees remained, however, and they brought 
up one of life's imponderables. To understand the ques- 
tion, it must be considered in terms of the thinking of the 
Sadducees who asked it. They had no faith in a resurrec- 
tion. The virtues of life here rather than a creed about 
life hereafter is the main emphasis. 

The Pharisees on the other hand did believe in life 
after death. They thought that a good life was a merito- 
rious thing, but the good life was merely a training period 
for what was to follow. Educationally they represented a 
school of very advanced scholarship. They practiced hygi- 
enic methods that were centuries ahead of their time. They 
bathed regularly and dressed in spotless white. They 
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washed their hands before eating. Every phase of their 
dietary laws was kept meticulously- There were 600 
specifics which they cherished. These were catalogued as 
to maj or and minor. They actually vied with one another 
in attempting to keep them all. 

Had the Pharisees proposed the question instead of 
the Sadducees, it would have been because they wanted a 
sympathetic answer. Since the Sadducees asked it, the 
obvious reason was to befuddle the Master in a labyrinth 
of conjecture. Here is the question: there was a hypo- 
thetical woman lawfully married and widowed, who was 
passed on to her deceased husband's brother whose wife 
she became until he died. This happened in succession 
seven times until she died. "In the resurrection whose 
wife will she be?" Jesus answered, "When they rise from 
the dead, they neither marry nor are given in marriage, 
but are like angels in heaven. And as for the dead being 
raised, have you not read in the book of Moses, in the 
passage about the bush, how God said to him, C I am the 
God of Abraham, and the God of Isaac, and the God of 
Jacob'? He is not the God of the dead, but of the living." 
(Mark 12:18-27.) 

The third question was asked by a scribe who was a 
Pharisee. It had to do with the Mosaic covenant. "Which 
commandment is the first of all?" There were those to 
champion each commandment. Honor to parents would 
be held highest by some, sabbath observance by others. 
Reverence to God would be defended by some, honesty 
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in one's witness by others. There would be those who 
would insist that personal virtue was primary, that murder 
was to be absolved on the basis of an eye for an eye and a 
tooth for a tooth. Jesus knew well how dear the decalogue 
was to his people. He appreciated their respect for it. He 
knew too, however, of their love for the ancient shema 
found in Deuteronomy 6:4-5. "Hear, O Israel: the LORD 
your God is one LORD; and you shall love the LORD your 
God with all your heart, and with all your soul, and with 
all your might." This, Jesus insisted, was the greatest of 
the commandments. Then his mind reached back into the 
Levitical teachings to lift out one brief sentence. This he 
offered as a commandment equally great, "You shall love 
your neighbor as yourself." (Leviticus 19:18.) 

The scribe was impressed. He had put his question that 
he might scoff. He now accepted this great teaching with 
these words, "You are right, Teacher; you have truly 
said that he is one, and there is no other but he; and to 
love him with all the heart, and with all the understand- 
ing, and with all the strength, and to love one's neighbor 
as oneself, is much more than all whole burnt offerings 
and sacrifices." And when Jesus saw that he answered 
wisely, he said to him, "You are not far from the king- 
dom of God." (Mark 12:32-34.) 

In the course of the sparring, three questions had been 
put to Jesus. He now addressed one to the Pharisees, 
"What do you think of the Christ? Whose son is he?" 
They answered, "The son of David." He then asked 
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them, "If David calls him Lord, how Is he his son?" Since 
no one had the answer, Jesus took the opportunity to 
preach upon the fallacies of hypocrisy. The scribes and 
Pharisees, he declared, were masterful teachers but hor- 
rible examples. They upheld the right principles, but they 
did not practice them. They were adept at binding bur- 
dens on the backs of others, but they shouldered no part 
of the load themselves. They loved to have the reputa- 
tion for being deeply spiritual, but they wanted no part 
of the responsibility. They intended making no personal 
sacrifice. They showed no spirit of repentance. They de- 
sired the rewards of greatness but they wanted to shun 
the humanitarian service that of itself would make them 
great. They were as blind guides. They practiced the 
tithe to the point of absurdity, but they neglected justice, 
mercy, and faith. They built sepulchres for the prophets 
and paid high praise to the religious giants of bygone 
times, but they overlooked the fact that they and their 
kind had put those very prophets to death. 

It could scarcely be called tactful preaching. The ser- 
mon ended with words that sear and bum even from the 
distance of nineteen centuries. "Thus you witness against 
yourselves, that you are sons of those who murdered the 
prophets. . . . You brood of vipers, how are you to escape 
being sentenced to hell? ... I send you prophets and 
wise men and scribes, some of whom you will kill and 
crucify, and some you will scourge in your synagogues 
and persecute from town to town, that upon you may 
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come all the righteous blood shed on earth, from the 
blood of Innocent Abel to the blood of Zechariah . . . 
whom you murdered between the sanctuary and the 
altar." (Matthew 23:31-35.) Such preaching was un- 
forgettable, but it did not win the Pharisees to him. It 
only made them bitter. 

After preaching to the Pharisees, Jesus sat in the 
temple near the thirteen alms boxes. The sound of the 
coins as they dropped into the trumpet-shaped receptacles 
attracted his attention. Many of the coins made a loud 
noise as they hit the metal. By contrast, two copper coins 
dropped in by a widow made only a slight sound but 
Jesus recognized her gift as a gift from the heart. It is 
the Master's comment that warms the heart of every 
adult who has ever read the word, "Truly, I say to you, 
this poor widow has put in more than all those who are 
contributing to the treasury, for they all contributed out 
of their abundance, but she out of her poverty has put in 
everything she had, her whole living." (Mark 12:41-44.) 

Later in the day some Greeks, converts from Hellenism 
to Jewry, said to Philip, one of the disciples, "We wish 
to see Jesus." Philip took them to Andrew and Andrew 
went with Philip to tell Jesus. This was the oppor- 
tunity for which Jesus had been waiting. In other 
places in John, Jesus averred that his time had not yet 
come but now he was able to say: "The hour has come 
for the Son of man to be glorified. Truly, truly, I say to 
you, unless a grain of wheat falls into the earth and dies, 
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it remains alone 5 but if it dies, it bears much fruit." 
Jesus realized that he must die in order that his mission 
might be accomplished. 

The crowd was disturbed. They said: "We have heard 
from the law that the Christ remains for ever. How can 
you say that the Son of man must be lifted up? Who is 
this Son of man?" Jesus responded by saying that he was 
the light of the world, the Son of man, and that this 
light would be given to all mankind. Of the multitudes 
of those who did see Jesus, John stated the conclusion 
clearly with a note of deep regret when he wrote: 
"Though he had done so many signs before them, yet 
they did not believe in him." (John 12:37.) 

As Jesus was leaving the temple, the disciples showed 
him the buildings of the greater temple area. Jesus looked 
at them and preached a sermon about what he saw, say- 
ing that all the buildings would be destroyed with not 
one stone left upon another. 

When he and his companions reached the Mount of 
Olives, those who were with him asked when this calamity 
would come to pass. The Master then explained that there 
would be many who would seek to imitate him, that there 
would be wars and rumors of wars, that there would be 
persecutions. "But he who endures to the end will be 
saved," was his hopeful word. (Matthew 24:13.) Im- 
mediately he went into a description of days of fearful 
cataclysm, and concluded with the sentence, "Heaven and 
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earth will pass away, but my words will not pass away." 
(Matthew 24:35.) 

Jesus concluded the preaching for the day with three 
parables. They seem to have been told that they might 
emphasize his ideas as to the coming o the end of the 
world. As to just when that would be, he did not say, 
but he urged everyone to make ready. 

First (Matthew 25:1-13) is a parable of ten virgins 
invited to a marriage. Each girl was to provide light for 
the occasion. They were all dressed and ready but only 
half of them thought to check the oil for their lamps. 
When the bridegroom came, the girls who had no oil 
had to go to the nearest merchant for some. While they 
were gone, the doors to the house where the wedding 
feast was being held were locked and barred. When they 
returned they pleaded, "Lord, lord, open to us." But the 
reply was, "Truly, I say to you, I do not know you." 
Then said Jesus, "Watch therefore, for you know neither 
the day nor the hour." 

The second (Matthew 25:14-30) has to do with a 
property owner of considerable wealth who, going on a 
journey for an indefinite period, turned his money over 
to three stewards. To one he entrusted five talents, to 
another two talents, and to one man one talent. He then 
went on his journey, and when he returned he called for 
an accounting. The steward who had received five talents 
had gained another five. The man who had received two 
now had four* The man who had received the one talent, 
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however, had buried it. "I was afraid, and I went and 
hid your talent in the ground. Here you have what is 
yours." The property owner was furious, "You ought to 
have invested my money with the bankers, and at my 
coming I should have received what was my own with 
interest. So take the talent from him and give it to him 
who has the ten talents. 3 ' 

The third parable (Matthew 25:31-46) has built into 
it the element of identification. The Master told it with 
disarming simplicity. The nations of the world were to 
be divided as sheep from goats. The righteous would go 
to rewards of eternal blessedness, based on the fact that 
throughout their lives they had been persistent in their 
kindness, thoughtfulness, and service to mankind. "I was 
hungry," said Jesus speaking for God, "and you gave me 
food, I was thirsty and you gave me drink, I was a 
stranger and you welcomed me, I was naked and you 
clothed me, I was sick and you visited me, I was in prison 
and you came to me." Then the righteous will answer 
him, "Lord, when did we see thee hungry and feed thee, 
or thirsty and give thee drink? And when did we see 
thee sick or in prison and visit thee?" And the King will 
answer them, "Truly, I say to you, as you did it to one 
of the least of these my brethren, you did it to me." Thus 
virtue will be rewarded in the judgment. 

On the other hand, the unrighteous were to be con- 
demned because of their failure to live the gospel and to 
translate it into service to mankind. "I was hungry and 
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you gave me no food, I was thirsty and you gave me no 
drink, I was a stranger and you did not welcome me, 
naked and you did not clothe me, sick and in prison and 
you did not visit me." Then with an outcry of wronged 
innocence, the condemned shall insist that a mistake has 
been made. "Lord, when did we see thee hungry or thirsty 
or a stranger or naked or sick or in prison, and did not 
minister to thee?" It is the age-old whine of those who ex- 
cuse themselves from responsibility for humanity's needs. 
Then, however, the Almighty will reveal himself and say 
to the condemned, "Truly, I say to you, as you did it not 
to one of the least of these, you did it not to me." 

It would represent a fair judgment, only too fair, but 
its implications stretch across the centuries to convict us. 
There is no comment in the text as to how these three 
parables were received. 

Undoubtedly it had been a trying day. Every moment 
our Lord had been on the alert as to the reactions to his 
least word. There had been no relaxation for him at all. 
He should have returned to Bethany that he might get a 
good night's sleep, but instead he and his apostles stayed 
on the Mount of Olivet where they slept in the open. 
Luke describes the situation in two sentences. "Every day 
he was teaching in the temple, but at night he went out 
and lodged on the mount called Olivet. And early in the 
morning all the people came to him in the temple to 
hear him." (Luke 2 1:37.) 

Tuesday, the day of preaching, was ended. 
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WEDNESDAY: 

the day of preparation 



Matthew 26:3-16 
Mark 14:1-11 
Luke 22:1-6 



The week of the cross has been labeled. Sunday has 
been stamped as the day of the triumphal entry into 
Jerusalem. Monday has become known as the day of 
cleansing. Tuesday has been named the day of preaching. 
And Wednesday could be considered a day of prepara- 
tion. Wednesday may indeed have been a day for prepa- 
ration, but no person manages to prepare for his death in 
a single day. Life as we live it, becomes an accumulation. 
Joys come to us but so do pain and suffering. Success 
comes to us but so do frustration and failure. Good days 
are common enough but there are other days when seem- 
ingly nothing goes right. To value our lives properly, we 
must consider them from the vantage point of many days 
rather than from the circumstance of any one day in 
particular. 

If Wednesday is to be thought of as a day of prepa- 
ration, it should be in terms of the summation of all that 
he ever thought and did, in terms of all that he came 
into the world to represent, in terms of those things that 
he came into the sphere of human life to reveal. 
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Jesus must have had his qualms as to the capacity of 
his disciples to establish the gospel. Without their realiz- 
ing it too fully, he had tested the mettle of each man. He 
knew their strength but he knew also their weakness. He 
knew their courage but he knew their fear. Far more in- 
cisively than they knew themselves, Jesus knew the apos- 
tles, and he loved them confidently and with his whole 
heart. He stood ready to entrust the future salvation of 
mankind to their perception of the meaning of the experi- 
ences through which they had passed. After all, he had 
revealed himself as clearly as he could. Each incident 
along the way of the two and a half years of ministry 
that he had had with them had left its stamp on their 
memories. The words that he had spoken to them had 
been lucid and vivid. He was confident that the apostles 
would recall the gist of what he had tried to teach them. 
Actually he had succeeded in revealing the nature of God 
to them. 

Yes 3 Wednesday may have been a day of preparation, 
but it was not the only day of preparation. All that had 
happened since the earliest beginnings of his life had gone 
into his preparation. Every whit of conviction, the whole 
concept of his mission, and the full realization of who he 
was, were included in his preparation. 

According to the scholars it was on Wednesday that the 
arrangements were completed with Judas Iscariot to be- 
tray Jesus into the custody of the chief priests. It is a 
fascinating contrast that appears in Matthew's telling of 
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the circumstance. The chief priests and the elders of the 
people are said to have been gathered in the palace of the 
high priest who was called Caiaphas. They were there 
counseling together as to some means by which they 
might arrest the Master and then put him to death. "But 
they said, c Not during the feast, lest there be a tumult 
among the people.' " (Matthew 26:5.) At that point the 
story skips for eight verses before Judas is mentioned as 
going to the chief priests and seeking there to bargain 
with them. 

Those eight verses contain a little gem from the life 
of Jesus which Matthew felt should be told then and 
there. It seems that when Jesus had been entertained at 
the house of Simon the leper, a woman, supposedly a sin- 
ful woman, had brought an alabaster jar of very expen- 
sive ointment which she poured on his head as he sat at 
table. This would have been an embarrassing gesture be- 
cause it could not help but attract everyone's attention. 
The aroma of the heavy scent would reach everyone's 
nostrils immediately and would linger for days. Yet it 
was not that which provoked the disciples. Their resent- 
ment came that such a wasteful gesture should have been 
made. Of course the money for that ointment did not 
come out of their purses, but they insisted that the oint- 
ment should have been sold and the money received for 
it given to the poor. They knew that it was valuable and 
would have brought a goodly price, perhaps as much as 
thirty pieces of silver. 
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Of the woman who had done what she thought was a 
respectful and generous thing, Jesus said, "She has done 
a beautiful thing to me. For you always have the poor 
with you, but you will not always have me. In pouring 
this ointment on my body she has done it to prepare me 
for burial.' 3 Surely the woman did not realize that it was 
for any such purpose. She was merely seeking in her way 
to do honor to him who had so surely inspired her to 
make the most generous act of her whole life. That the 
Master should pay such respect to what she had done, 
must have warmed her heart and must have sustained 
her throughout the rest of her life. "Truly, I say to you/' 
Jesus went on to add, "wherever this gospel is preached 
in the whole world, what she has done will be told in 
memory of her." (Matthew 26:6-13.) 

What Jesus could have added by way of unforgettable 
contrast was that wherever the gospel would be preached, 
the ignominy of what Judas was contriving would be told 
in memory of him. Certainly the whole world knows of 
the dastardly bargain that Judas made. cr What will you 
give me if I deliver him to you?" he asked the chief 
priests and they paid him thirty pieces of silver, the price 
of the cheapest slave in the market place. 

It is scarcely necessary that Matthew should have 
added the comment as to the diligence of Judas, "And 
from that moment he sought an opportunity to betray 
him." (Matthew 26:16.) The tempo of events took on a 
new pace immediately. From the moment that the bar- 



50 



gain was struck, every movement that Jesus made, every 
word that Jesus uttered, was being calculated in a new 
dimension. In the final denouement, Jesus would be 
caught, not by those who hated him, but by treachery on 
the part of one of his most trusted friends, a man whose 
name will for all time be included as one of the twelve 
apostles. 

Matthew told his story well. Wednesday, the day of 
preparation, had run its course. 
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THURSDAY: 

the day of communion 



Matthew 26:17-46 
Mark 14:12-42 
Luke 22:7-46 
John 13:118:2 



Early Thursday morning the disciples came to Jesus 
with the question, Where were they to eat the Passover? 
He sent Peter and John into the city with the word that 
they would meet a man bearing a pitcher of water. This 
would be an unusual sight for carrying water pitchers was 
women's work. The two disciples were to follow the man 
home and were to ask about the guestchamber where 
Jesus with his disciples might eat the passover. The 
Master assured Peter and John that this man would show 
them a large upper room. 

John in telling the story in his Gospel, portrays our 
Lord as being extremely sensitive to the significance of 
the meal itself. The Master knew that his end was near. 
He knew that he had come from God and that he would 
return to him. He knew that this meal offered possibly 
his last opportunity to say some very important things to 
his disciples. They were his guests, so he extended to 
them the gesture of a host. Rising from the table, he laid 
aside his garments and girded his loins with a napkin. He 
took a basin of water and moved from one man to the 
next, washing each one's feet. It was the sort of thing that 
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a host of that day would have a servant do, but Jesus had 
no servants. When he came to Simon Peter, Peter said, 
"Lord, do you wash my feet?" And Jesus answered, 
"What I am doing you do not know now, but afterward 
you will understand." Peter was embarrassed. "You shall 
never wash my feet," he said. Then Jesus explained, "If 
I do not wash you, you have no part in me." When Peter 
heard that, everything was different. He said, "Lord, not 
my feet only but also my hands and my head! " Jesus said 
to him, "He who had bathed does not need to wash, 
except for his feet, but he is clean all over 5 and you are 
clean, but not all of you." For he knew who was to be- 
tray him 5 that was why he said, "You are not all clean." 
(John 13:9-1 1.) When he had finished and had resumed 
his place at table, he said, "If I then, your Lord and 
Teacher, have washed your feet, you also ought to wash 
one another's feet. For I have given you an example, 
that you also should do as I have done to you." (John 
13:14-15.) It was truly a precious moment. 

The Lord took bread from the table, blessed it, broke 
it, and gave it to his disciples. It was the unleavened 
bread similar to that used at the time of the Hebrew 
flight from Egypt fourteen centuries earlier. As the Mas- 
ter held the bread in his hand, he said, "This is my 
body." This has been interpreted by some as meaning that 
the communion bread becomes the actual body of our 
Master. Certainly he called it his body, yet he broke off 
no finger, nor did he cut off any flesh from his limbs. 
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What would seem to be a reasonable interpretation would 
be to say that the bread was to serve as an emblem of his 
body. The same idea would apply to his taking of the cup 
which he gave to the apostles, "Drink of it, all of you." 
He did not open a vein to draw off blood in a goblet. His 
meaning was as if to say, "Let this cup represent for you 
a more precious passover than that of any lamb without 
spot or blemish that has ever been offered at this feast. 
Let this remind you of my complete love for you." 

When he had finished the ceremony, his heart became 
very heavy within him. Here were the men with whom 
he had laughed, joked, worked, prayed. He had shared 
with them the wonder of his ministry in Galilee. He had 
trudged the weary miles of Perea with them. He had 
noticed their reactions to anti-Semitism in Samaria. He 
had shown them how to rise above such prejudice in his 
dealings with the woman at the well there. He had shown 
them the power of God over death in his calling forth of 
Lazarus from the dead. He had shared with them in the 
joy of the feast in the home of Simon the Zealot. They 
would never forget his calling of Zacchaeus to come down 
from his perch in the fig tree. He had been with them 
through each hour of the days in Jerusalem. It was not 
altogether a successful mission. Out of distress he said, 
"One of you will betray me." 

Fifth columnists have their ways for infiltrating the 
body politic. Their willingness to serve, their apparent 
enthusiasm for worthy causes, gives them great advant- 
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age. Society has been able to produce its full share of 
Quislings, Benedict Arnolds, and Judas Iscariots. What 
is more tragic, however, is the fact that every human 
being has the capacity to be such a traitor. The apostles 
must have realized this, for their instant question was, 
"Is it I, Lord?" The Master answered, but apparently 
they did not understand, "He who has dipped his hand 
in the dish with me, will betray me." As he said it, he 
reached, took bread, and dipped it into the bowl. This he 
handed to Judas. It was a complete giveaway, at least so 
it would appear. And as if that were not enough, Judas 
asked, "Is it I, Master?" and Jesus said to him, "You 
have said so." (Matthew 26:20-25.) What seems beyond 
belief is the blindness of the apostles to the meaning of 
the scene that was being enacted before their eyes. They 
missed the point completely. John in telling the incident 
says that Jesus even went so far as to say to Judas, "What 
you are going to do, do quickly." (John 13:27.) 

Judas went out without any slightest suspicion from 
the apostles. They may have supposed that he was going 
to distribute some largess to the poor. Of course, it is 
certain that if for one moment they had grasped the 
intent of Judas, they would have risen from their places 
with a dash that Judas would not have been able to 
escape. It is obvious that these men would have caught 
him and kept him from his unholy purpose. They would 
have halted any of Judas' traitorous plans. There would 
have been no Good Friday. 
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The longest account of the Last Supper is found in 
John, chapters 13 17. Here appears the new command- 
ment, "That you love one another 3 even as I have loved 
you, that you also love one another. 5 ' The Master ex- 
plained to them that all men would recognize them as his 
disciples if they would love one another. (John 13:34- 
35.) 

When Jesus implied that he was going somewhere. 
Peter asked where he was going, and offered to follow 
him even if it involved laying down his life. This was as 
generous a thing as any man could offer. Yet with full 
appreciation for the sincerity of what Peter was saying, 
Jesus told him that before the cock should crow, he would 
have denied him three times. Then as if to soothe Peter's 
hurt feelings Jesus said, "Let not your hearts be trou- 
bled; believe in God, believe also in me." It is a match- 
less statement that has brought comfort to untold millions 
through the centuries. "In my Father's house are many 
rooms; if it were not so, would I have told you that I 
go to prepare a place for you?" (John 14:1-2.) 

He went on to tell them that in coming to know him 
they had seen God. It was a breath-taking revelation. 
Each sentence reverberated with assurance, power, con- 
cern. The Master would have them stay together. "I am 
the true vine, and my Father is the vine dresser." They 
needed to stay together if they were to be effective. They 
would need one another. They were to be the congrega- 
tion of believers. 
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It is not all a bright and cheerful picture. There is a 
measure of tragedy, danger, trial, but it carries the note 
of victory. 

Finally he offered what is rightly the Lord's own 
prayer. What appears in Matthew 6:9 and reads, "Our 
Father who art in heaven," should be called the Dis- 
ciples' Prayer for it was given by Jesus as a model for 
those who would seek to pray aright. In John 17:1-26, 
however, there appears the outpouring of the Master's 
soul. In words that are imperishable, he prayed that his 
gospel should live to find expression in the hearts of his 
apostles and later in the lives of those who should come 
to honor his name. To read the prayer meditatively is 
to feel the vibrant urgency that Jesus felt in the closing 
moments of the first communion. 

Matthew writes, "And when they had sung a hymn, 
they went out to the Mount of Olives." (Matthew 
26:30.) Well they might. It had been a moment of such 
significance that they would not forget it as long as they 
lived. Jesus and his disciples went to the same spot on 
the Mount of Olives as they had gone the nights before. 

A strange change had come over the Master. He had 
confronted the disciples with the fearful word that one 
of them would betray him. He had washed their feet, a 
thing that he had never done before. He had spoken of 
his broken body and shed blood. This was something he 
had never mentioned before. His was the positive ap- 
proach to life. His words had always been spirited and 
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scintillating. Tonight he was not that way at all. Instead 
he was moody to the point of melancholy. He had offered 
an extremely long prayer and the burden of that prayer 
dealt with concern for the disciples. 

Upon reaching the Mount of Olives, he spoke again of 
the fact that his soul was heavy within him. He asked 
Peter, James, and John to keep watch while he went apart 
for additional prayer. This too represented a departure 
from what he had done previously. Whenever he had 
chosen to pray, he had gone apart alone for the purpose $ 
now he wanted Peter, James, and John to constitute a 
guard of sorts. It was all most strange. Theirs had been 
a wandering ministry. There had never been a time or a 
place where it had seemed necessary to post a guard. They 
had known no tinge of military circumstance. Conse- 
quently as quickly as Jesus was out of sight, the three men 
dozed off to sleep. 

In Hofmann's "Christ in Gethsemane" the Master is 
shown in a kneeling position. The Christian world gen- 
erally thinks of him as kneeling during his long prayers 
in the garden. What we are to infer from the text how- 
ever, is that our Lord prayed for no five or ten minute 
interval, but for hours. He was posing for no portrait, he 
was grappling with the Spirit of God. After fifteen 
minutes on his knees, he would have been near paralyzed. 
The burden of his soul-wrenching was to ask his heavenly 
Father to let "this cup" pass from him. "This cup" has 
been interpreted as referring to the suffering that was to 
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come with its torment and agony. Any person who would 
reach the decision that he did must have tumbled and 
tossed, writhed and agonized before coming to any de- 
cision. 

The Master knew that things had reached an impasse 
in his relationships with the Hebrew hierarchy. Some- 
thing was sure to happen. He was confident that love 
would triumph. He knew that he would not renounce his 
teachings, that he would stand with the proposition that 
motives are the determining factors in life, that men are 
not to yield to anger, are not to be lustful, are not to 
cheat or to defraud, but are to be honest, kind, generous, 
and sincere. The chief priests did not agree with this. 
They declared that life's great virtues were to be found, 
not in good will, but in the observance of minute laws, 
each with its unique set of fines and punishments. Jesus 
must have wondered if it would be worth while to pit 
himself against their stubborn entrenchments. The temp- 
tation to leave Jerusalem to its own destruction must have 
been tremendous. The hours in Gethsemane are without 
meaning surely except as they present a choice to Jesus, 
one wherein he could quit the city to live out his life as 
normal men do. He was undergoing a temptation such as 
few men ever face. 

At some time he arose from the ground, came to where 
the disciples were, found them asleep. "Could you not 
watch for one hour?" he chided. They probably yawned, 
for never before had he fretted as to whether they were 
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awake or asleep. They sensed no impending danger. 
"Watch and pray," he urged, but they neither watched 
nor prayed 5 they only went to sleep again. The third 
time he saw that it did not matter. They were too well 
fed, too unaware of their God-given roles. Even as he 
looked, Jesus saw the moving lights of those who were 
coming to take him. Judas appeared in the moonlight 
accompanied by the high priest's guard. Jesus gave him- 
self over. After all he was not the leader of a group of 
bandits. He had no armed escort. He was not teaching 
the art of self-defense. His kingdom was not one of 
violence. He was seeking to teach men that the laws of 
love are sure, that they lead to victory. When Jesus was 
taken, he was led away without resistance other than 
Peter's mock effort at sword play. The big fisherman 
knew far more about handling boats than he did about 
swords. When he made a thrust at one of the servants of 
the high priest, he only slashed the man's ear. (Luke 
22:50.) Our Lord healed the wound on the instant. 

A great deal has been said about the kiss of Judas. Cer- 
tainly there is no reference to such kissing being a part 
of the habit patterns of the Master in dealing with his 
apostles. It can be assumed therefore that here was an- 
other new experience on Thursday night. Jesus accepted 
the kiss, submitted to the arrest. As a lamb is led to the 
slaughter, so he was led away. 

In a single sentence Mark gives what scholars feel was 
an autobiographical touch. The quotation reads, "And a 
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young man followed him with nothing but a linen cloth 
about his body 5 and they seized him, but he left the 
linen cloth and ran away naked." (Mark 14:51.) Opinion 
has it that Mark himself was the young man. 

There were five trials in alL They were so different 
from anything that we associate with courtroom justice, 
that it is hard to think of them as anything other than 
hearings. First there was the trial before Annas the 
father-in-law of Caiaphas who that year was the high 
priest. (John 18:12-27.) John alone gives the details of 
this brush with the law. It was still dark, in the early 
hours of the morning when the questioning was begun. 
It must have followed immediately upon the arrival of 
the troops with Jesus in the courtyard. As John relates 
the story, an unknown disciple "was known to the high 
priest," but Peter had to remain outside. This other dis- 
ciple arranged with the woman who kept the gate to let 
Peter in. It was she who challenged Peter as being one 
of our Lord's disciples. Peter denied that he was. This is 
the first of Peter's three denials before daybreak. John 
in describing the scene tells that it was a cool night, that 
the servants and troops had built a fire in the courtyard 
and that Peter was warming himself at the blaze. 

The trial that was in process consisted of general ques- 
tioning. Annas sought to probe into the exact nature of 
the Lord's teaching. The record does not make clear just 
what the questions were. Jesus replied that since his teach- 
ing was done openly in the synagogues and in the streets, 
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Annas would do well to ask others rather than him just 
what his teaching had been. At that instant one of the 
soldiers struck Jesus with his hand. According to the 
soldier, Jesus 3 answer to Annas represented bold effront- 
ery. Jesus did not like it at all, "If I have spoken 
wrongly, bear witness to the wrong 5 but if I have spoken 
rightly, why do you strike me?' 5 (John 18:23.) It made 
no difference. He was being judged by his accusers. There 
was no chance whatever for justice. Everything was pitted 
against him. 

Caiaphas the son-in-law of Annas was the high priest. 
(Matthew 26:57 27:10.) It was he who had engineered 
the arrest of Jesus, he who had authorized the expendi- 
ture of the thirty pieces of silver from temple funds, and 
in the second trial, he who sat in judgment upon Jesus. 
Add to this the fact that there was no jury system, that 
both Annas and Caiaphas represented ecclesiastical courts 
which by their nature were not interested in justice but 
in their ecclesiastical advantages. Hierarchies sought to 
gain stature for themselves as religious organizations, and 
to gain economic and political advantage as parallels to 
government Jesus did not stand the slightest chance for 
obtaining justice or for obtaining release from any prisons 
that the hierarchy was allowed to operate. 

During the hearing before Caiaphas an effort was made 
to tangle Jesus in his talk, for the whole purpose was to 
put him to death. The trial dragged until one of the 
accusers quoted the Master as saying that if the temple 
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were destroyed, he would rebuild it in three days. At that 
point Caiaphas sprang the question, Was he the Christ, 
the Son of God? Jesus said, "You have said so. But I tell 
you, hereafter you will see the Son of man seated at the 
right hand of Power, and coming on the clouds of 
heaven." (Matthew 26:64.) At this Caiaphas lost all 
semblance of self -control. Insisting that Jesus had spoken 
blasphemy, he took his robes and tore them off his back. 
He called upon those who had heard, to tell him what 
they thought should be done. Their answer was, "He 
deserves death. 53 

It is hard to believe that a court at any time would 
have countenanced such sport as was then made of Jesus. 
The people spat on him, blindfolded him, buffeted him 
about, and taunted him by requiring that he should tell 
which one of them had struck him. 

In the process Peter was twice accused of being one of 
the Master's company. Both times he denied any connec- 
tion with our Lord. Then Peter heard a cock crowing for 
the coming of daylight and he remembered that it had 
been only a few hours before that the Master had fore- 
told that before the cock should crow that he would three 
times deny him. It was too much for Peter. He went out 
of the courtyard and wept bitterly. 
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GOOD FRIDAY: 

the day of the cross 



Matthew 27:1-61 
Mark 14:3215:47 
Luke 22:6623:56 
John 18:119:42 



Very early in the morning the chiet priests, the scribes, 
and the whole council held a consultation, Matthew and 
Mark tell us, but Luke goes into considerable detail de- 
scribing the grilling of Jesus along with his answers. "If 
you are the Christ, tell us," they demanded. Jesus then 
answered, "If I tell you, you will not believe; and if I 
ask you, you will not answer." Then he added what prob- 
ably infuriated them more than anything that he had ever 
said, "But from now on the Son of man shall be seated 
at the right hand of the power of God." 

Immediately they seized upon that point, "Are you 
the Son of God, then?" And he answered, "You say that 
I am." (Luke 22:66-70.) This was like a spark to gun- 
powder. They hungered for his life. They knew, how- 
ever, that they were incapable of giving the death sen- 
tence legally, so they marched him off to Pontius Pilate, 
the Roman governor. 

According to Matthew, it was during the morning 
hours of Friday that Judas returned the thirty pieces of 
silver to the chief priests and the elders. He insisted that 
he had betrayed innocent blood in turning Jesus over to 
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them, but they dismissed it from, their consciences with 
the statement, "What is that to us? See to it yourself." 
(Matthew 27:4.) In frustration he threw down the 
money in the temple and went and hanged himself. 
Meanwhile the chief priests who had taken the thirty 
pieces from the temple treasury to buy the blood of Jesus, 
reasoned that they could not accept that money back into 
the treasury because it had become blood money, so they 
took the coins and bought with them a potter's field in 
which to bury strangers. They called it the Field of 
Blood. 

At sometime during the forenoon the third and the 
fifth of the Master's trials were held before Pilate, the 
Roman governor. By virtue of the fact that at sundown 
the sabbath would begin, there was urgency among the 
Jews to dispose of Jesus. If one of them were to step under 
the roof of a Gentile, that one would be ceremonially un- 
clean. For this reason the chief priests and the crowd of 
Jewish onlookers stood outsidfe in the street before the 
governor's palace. Pilate had to shuttle back and forth 
talking with Jesus inside the building, and then turning 
to those outside that he might carry on at least the sem- 
blance of a trial. 

"What accusation do you bring against this man?" he 
asked, and the chief priests said that if Jesus had done 
nothing wrong, they would never have handed him over 
to Pilate for trial. Pilate urged them to take Jesus and to 
judge him for themselves, but they explained, "It is not 
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lawful for us to put any man to death." (John 18:31.) 
Pilate then turned indoors to question Jesus, "Are you 
the King of the Jews?" Jesus answered this by asking him 
a question: "Do you say this of your own accord, or did 
others say it to you about me?" This did not please Pilate, 
however, for he became very abrupt with Jesus. "Am I a 
Jew?" he said, and went on to point out that it was only 
because the Jews had turned Jesus over to him for the 
death sentence that he was involved in the interrogation 
at all. Jesus then explained to Pilate that his kingdom was 
not of the world, but that it dealt with truth. "Every one 
who is of the truth," our Lord explained, "hears my 
voice." Pilate then asked the eternal question, "What is 
truth?" 

Turning to the accusers outside, Pilate said, "I find 
no crime in him," but they insisted that Jesus had been a 
troublemaker not only in Judea but all the way from 
Galilee southward. Pilate then seized upon the word 
"Galilee" and dismissed the case. If the prisoner was a 
Galilean, he would be under the jurisdiction of Herod 
who was governor of Galilee and who was visiting in 
Jerusalem that he might share in the Passover. 

Straightway the chief priests took the Master to Herod. 
Normally Herod would not have bothered with such a 
piece of business at such a time, but because the chief 
priest stood as the accuser, Herod sat in audience. It was 
technically the fourth trial, but it, too, stands as a travesty 
of justice. Herod knew that the chief priest wanted to do 
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away with Jesus. Herod had heard that the Master was a 
miracle worker, so he asked that our Lord perform some 
wonder that he might be entertained* This Jesus refused 
to do. 

Herod then asked the Master some questions, but 
Jesus answered nothing at all. Herod then turned him 
over to his soldiers who made sport of him, mocked him, 
arrayed him in "gorgeous apparel," and sent him back to 
Pilate. Apparently there was something about such treat- 
ment of a Jewish prisoner that amused Pilate, for Luke 
makes this notation, "And Herod and Pilate became 
friends with each other that very day, for before this they 
had been at enmity with each other." (Luke 23:12.) 

The fifth trial was as great a farce as the four previous 
hearings had been. Pilate insisted that he could find no 
fault in the man. He offered to chastise him and to re- 
lease him. The sort of chastising that Pilate's soldiers 
would give him might leave Jesus a hopeless cripple. As 
to just wherein it should be thought that an innocent man 
should be given that kind of treatment eludes the Chris- 
tian student, but that was Pilate's suggestion. The chief 
priests refused to settle for anything less than death, so 
Pilate changed his tactics. It was customary to release a 
prisoner at the time of the Passover feast. Would they 
like him to release Jesus? They would not! They would 
prefer that he release Barabbas who was a robber. As for 
Jesus, they wanted him crucified. 

The story would have been different had Pilate dared 
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play the part of a man. His wife sent word to him to 
have nothing to do with Jesus. She said that she had had 
a dream about him. Pilate then called for water and a 
basin, and washed his hands before the crowd. "I am 
innocent of this man's blood; see to it yourselves/' he 
said and proceeded to release Barabbas and to deliver 
Jesus for crucifixion. 

What happened when Pilate dismissed Jesus provides a 
picture that would delight the most bloodthirsty sadist. 
First the soldiers scourged our Lord, which would mean 
they whipped him to within an inch of his life, then gath- 
ering the whole battalion, they stripped him, put a scarlet 
robe upon him, plaited a crown of thorns, placed it on his 
head, gave him a reed in his right hand, and kneeling 
before him, mocked him, saying, "Hail, King of the 
Jews!" They spat on him, they took the reed out of his 
hand and struck him on the head with it, pressing the 
thorns deep into his scalp. Then they stripped the scarlet 
robe off him, put his own clothes back on him, and led 
him away to crucify him. At twelve noon the sky dark- 
ened, there was an earthquake, the graves gave up their 
dead. Some of our Lord's disciples came and stood help- 
less at the foot of the cross. When the soldiers crucified 
him, his cross stood between those of two thieves. 

Seven words, we are told, were spoken from the cross. 
Actually they were not words but complete sentences, 
each with a context all its own. The accepted sequence is: 

First, "Father forgive them, for they know not what 
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they do." (Luke 23:34.) 

Second, "Truly, I say to you, today you will be with me 
in Paradise." (Luke 23:43.) 

Third, "Woman, behold your son!" And the companion 
statement, "Behold your mother!" (John 19:26-27.) 

Fourth, "My God, my God, why hast thou forsaken 
me?" (Mark 15:34.) 

Fifth, "I thirst."(John 19:28.) 

Sixth, "It is finished." (John 19:30.) 

Seventh, "Father, into thy hands I commit my spirit!" 
(Luke 23:46.) 

Many books have been written about these words for 
they are perennially fascinating. They were spoken by 
the Master during the agonizing hours that he hung sus- 
pended by the nails. 

The sentence, "Father, forgive them for they know not 
what they do," is a prayer. How he could have prayed 
it is beyond human understanding. He was hanging there 
with no hope for coming down to have his wounds band- 
aged, yet in that instant he dared think of forgiveness for 
the men who were responsible for his suffering. Had the 
soldiers taken him down then and there, he would never 
have been able to walk. He knew that he was doomed to 
die. He knew that he might linger for days, for it was not 
uncommon for victims to suffer two and three days before 
death would put them out of their misery. With injustice 
searing through his mind, with the combined pain of the 
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crown of thorns and his weight pulling at the tendons of 
his hands and feet, and with every muscle and nerve 
caught in the death throes, it is hard to understand how 
he could have prayed, "Father, forgive them." 

That he should add, "They know not what they do," 
would seem to belie the facts. Those who heard him were 
grown men, priests, lawyers, soldiers. To excuse them by 
implying that they did not know what they were doing 
was sure to provoke a contemptuous laugh. Indeed, they 
knew very well what they were doing. What our Lord 
knew and what they did not know was that they were 
pitting themselves against the purposes of God. They did 
not realize that the parts they were playing were parts in a 
divine drama. 

The second word has to do with the thieves who were 
crucified to the right and left of him. All four Gospel 
writers specifically mention the thieves and insist that the 
Master was placed between them. Surely it would make 
little difference where the soldiers crucified him or with 
whom they crucified him so long as they crucified him 
at all. The horrible fact remains that he was nailed to the 
cross to die. 

One of the thieves said, "Are you not the Christ? Save 
yourself and us!" The thief did not care about the fact 
that Jesus was the Son of God. He would have welcomed 
help had it come from the son of the devil. All the thief 
wanted was to get down from the cross. The comment of 
the other thief is amazing in view of the agony that all 
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of them must have been suffering. He rebuked his com- 
panion, "Do you not fear God, since you are under the 
same sentence of condemnation? And we indeed justly 5 
for we are receiving the due reward of our deeds j but this 
man has done nothing wrong." And he added, "Jesus, 
remember me when you come into your kingly power." 
To this our Lord replied, "Truly, I say to you, today you 
will be with me in Paradise." 

Just when the third word was spoken or what may have 
prompted it, remains a mystery. At some time the Lord 
looked down to see Mary, his mother. He was leaving 
her nothing. Seeing John, the disciple he loved, he said 
to Mary, "Woman, behold your son," and to John, 
"Behold your mother." The incident stands as a precious, 
tender, considerate gesture. Once again he was thoughtful 
of others. "And from that hour the disciple took her to 
his own home." (John 19:27.) 

The fourth word was spoken in a loud voice, in fact, 
in a scream, "Eloi, eloi, lama sabachthani," which is He- 
brew for the lament, "My God, my God, why hast thou 
forsaken me?" (Psalm 22:1.) Assuredly men often feel 
that they are forsaken. Jesus had spent his life in utmost 
generosity. He had tried hard to deal fairly with humanity 
on a friendly, common-sense, open-and-above-board basis. 
For this effort his reward was the death penalty. Surely it 
represents the ultimate in irony. Small wonder the ques- 
tion that came to his lips was, "My God, my God, why 
hast thou forsaken me?" Any of us coming face to face 
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with life's frustrations and knowing that the answers to 
life's riddles are not within our grasp make the same cry, 
for God certainly allows many injustices to exist. The 
greeds that foment wars, the inequities that make for 
malice and for hatred, the wrongs that are never quite 
righted, are with us continuingly. 

At some moment in the afternoon he said, "I thirst." 
This will be remembered as the only outcry to his flesh 
that he made. Nervousness makes a person thirsty and 
probably nothing more so than the experience of being 
nailed to a cross. Those hours on the barren hilltop called 
the Skull, the need for anything that would bring relief 
to his torn flesh, must have been terrific. Prior to his 
crucifixion the soldiers had offered him wine mingled 
with myrrh which he refused. (Mark 15:23.) Supposedly 
this would have served as a stupefying potion. 

It would seem that when he had done so much for 
mankind, surely somebody could have given him a cup of 
cool water, but no, John, who alone mentions this circum- 
stance, tells: "A bowl full of vinegar stood there j so they 
put a sponge full of the vinegar on hyssop and held it to 
his mouth." (John 19:29.) Our Master seems to have 
taken this. 

There is no one of the seven words that all four of the 
writers remembered to record. John writes that after 
receiving the vinegar, Jesus said, "It is finished." It 
would seem to be a statement made to himself alone not 
to mankind, not to God, just to himself. He had done 

77 



what he had been sent into the world to do. He had come 
into the world to live a life, and to reveal the nature of his 
heavenly Father. This he had achieved. 
.4^ The final statement from the cross was a prayer ad- 
dressed to God. "Father, into thy hands I commit my 
spirit!" Luke reports. Luke himself was not an eyewit- 
ness. Only years later did he find out what the words 
were. "And having said this he breathed his last.' 7 (Luke 
23:46.) His suffering was ended. He was already dead 
when a Roman soldier thrust a spear into his side. 

Mankind's respect for the dead is universal and time- 
less. In all generations there have been rites and ceremo- 
nials for the departed. Reason itself would dictate just the 
opposite. What possible difference could it make how the 
body of the Master was taken from the cross? Nobody 
raised a finger in protest to its being nailed to that same 
cross. Had the apostles fought with all their fury in an 
effort to keep the soldiers from crucifying him, then there 
might appear some reason for their caressingly handling 
it. Actually a dead body feels no pain. Men could as 
easily have chopped down the cross. Certainly with a 
crowbar they could have pulled out the spikes. To mash 
a few fingers or to bruise the feet a little more would have 
made little difference. Jesus was already dead, completely 
free from pain. 

The scripture says that Joseph of Arimathea, a man of 
great wealth, went to Pilate to ask for the body of Jesus 
that it might be given decent burial. Joseph was joined by 
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Nicodemus, the same man who years before had sought 
Jesus by night. These two secured official permission to 
give burial to the body. Joseph owned a new tomb which 
had never been used. Nicodemus brought along a hundred 
pounds of aloes and spices. 

For the apostles. Good Friday must have been a time for 
much soul-searching. How could they help but be dis- 
couraged? Judas was a suicide. They had learned with 
horror that he had taken his life before the Master was 
dead. Now their beloved Teacher had been crucified, and 
lay still and lifeless in the tomb of Joseph. The tragedy in 
which they had played leading roles was all too fresh in 
the minds of the apostles. The situation that should have 
called forth their love and loyalty for Jesus had served 
only to show their cowardice. The women, too, must have 
been distraught for they had loved Jesus dearly. 

Life has its good days and its bad ones. Good Friday 
stands as a continuing shame. There was nothing good 
about it. It represents the worst blot upon the escutcheon 
of man's history. On no day have men shown themselves 
more depraved, more lacking in courage, more insensitive 
to justice. That particular day is to be recalled with con- 
trition. The day of the cross stands as the symbol of man's 
utmost power. He can destroy. Against the background 
of that black and evil event stands the Christ upon that 
cross, seeking to show men that love is greater than any- 
thing else. 

"If you love me," he had told them, "you will keep 
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my commandments." Surely greater love has no man than 
this that he shall lay down his life for those whom he 
loves whether or not they love him. 
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SATURDAY: 

the day of overcaution 



Matthew 27:6228:1 
Mark 16:1 



The chief priest was uneasy about what he had done. 
He and his friends of the Sanhedrin began asking one 
another questions. What had happened to the body of Je- 
sus? Who had taken it? Where had it been buried? Had it, 
in fact, been buried at all? If so, was the tomb in the city? 
Suppose it had been spirited away? After all, Jesus had 
hung on the cross for only three hours. Strong men had 
been known to linger for days before they died. Could 
it be that the disciples of Jesus might come, take him away 
and by some means known only to themselves, restore his 
life? They might then claim that he had been raised from 
the dead which would certainly create a stir. A claim of 
that kind could give rise to a new religion. Yes, the chief 
priest and his friends were beginning to see many things 
that they had not seen before. 

As first one and then another idea surged through 
their minds, they found their akrm mounting. They 
learned what Joseph of Arimathea and Nicodemus had 
done, so they knew where the body of Jesus had been 
laid. Doubtless they were furious that these men of krge 
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substance should have concerned themselves in the busi- 
ness, for it was now evident that both men were friends 
of Jesus. On the other hand, the chief priests were relieved 
at knowing where the body was, for Joseph's tomb was 
well known. It had only recently been chiseled in solid 
rock. No body had yet lain in it, and there was but one 
opening. There was comfort in knowing such details. 

Gradually a plan took shape. They would go to Pilate 
to ask that a Roman guard be placed at the mouth of the 
sepulchre. With such a guard there would be no whisking 
away of the corpse. The disciples would be thwarted in 
any clever move that they might make. 

In haste the priests went to Pilate where they pleaded 
for such a guard. To their amazement Pilate turned the 
matter right back into their hands. Did they not have 
parochial troops? Very well, let them post their own guard, 
do whatever they might to secure the tomb. This was 
not what they had expected, for they had wanted a Roman 
guard that the responsibility for anything that might 
happen could then be laid at the doorstep of the hated 
Romans. They were far too wise to complain, however. 
Pilate had at least granted his permission for the posting 
of troops. They proceeded to do what they could. They 
stationed their men. They even put a seal on the tomb 
that they might know that there had been no tampering 
with the door which opened and shut by rolling a circular 
block of stone back and forth in a trough at the mouth 
of the sepulchre. 
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The stillness of death was complete. The guard stood 
ready. No disciples were anywhere in the area. The chief 
priest felt that if this guard were kept for three or four 
days everything would be safe. The danger period would 
then be past. After all Jesus himself had been heard to say 
something about "after three days. 37 They wanted to be 
sure. Jesus had been clever. He had done things that no 
man had ever done before. One just could not be too 
careful. 

Saturday was not an easy day. Many men lock their 
barns after their horses have been stolen. The Jewish 
hierarchy wanted everything to be calm and peaceful. 
They were taking every precaution that they could. 

If anything happened now, it would be an act of God. 



85 



EASTER: 

the day of hope fulfilled 



Matthew 28:1-10 
Mark 16:1-11 
Luke 23:5624:12 
John 20:1-18 



The cross speaks for the futility of man's effort, Easter 
for the fulfillment of man's hope. The cross stands as the 
handiwork of man, Easter as the handiwork of God. Any 
man can build a cross, only God can produce an Easter. 

It was very early on the first day of the week, at early 
dawn as Luke has it, that Mary Magdalene and Joanna 
and Mary the mother of James went to the tomb, taking 
spices which they had prepared. The guard was gone, the 
stone was rolled away, the tomb was empty. In horror and 
amazement they shuddered at what they saw. Apparently 
the Master's grave had been robbed. They did not under- 
stand the significance of this. To them it spoke only of 
further degradation. 

When Peter and the "other disciple, the one whom 
Jesus loved," heard Mary's story, they ran like madmen 
to the tomb. John writes, "the other disciple outran Peter 
and reached the tomb firstj and stooping to look in, he 
saw the linen cloths lying there, but he did not go in. 
Then Simon Peter came, following him, and he went into 
the tombj he saw the linen cloths lying, and the napkin, 
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which had been on his head, not lying with the linen 
cloths but rolled up in a place by itself." (John 20:4-7.) 
It is a story that carries the vivid impression of an eye- 
witness. 

There is no way to speak of Easter in natural terms. 
When Jesus called the widow of Nain's son back to life, 
he restored the young man to a life in which he would live 
out his natural span and then die after the common man- 
ner. The same is true of Lazarus. It never occurs to 
anyone who reads the text that Lazarus did not live a 
natural life for a while and then die a natural death. 

Not so with Jesus. John in his Gospel tells the story of 
the Master's appearance to Mary, "She saw Jesus stand- 
ing, but she did not know that it was Jesus. Jesus said to 
her, c Woman, why are you weeping? Whom do you seek?' 
Supposing him to be the gardener, she said to him, 'Sir, if 
you have carried him away, tell me where you have laid 
him, and I will take him away.' Jesus said to her, 'Mary.' " 
(John 20:14-16.) 

It is interesting that the Master seems not to have 
wanted her to touch him, for he said, "I have not yet 
ascended to the Father; but go to my brethren and say 
to them, I am ascending to my Father and your Father, 
to my God and your God." There was no restraint of this 
kind in the restoration to life of either the widow of 
Nain's son or of Lazarus. It is to be supposed that the 
young man was welcomed to his mother's arms, that 
Lazarus was embraced with love and affection by both 
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Mary and Martha as well as the host of friends who 
witnessed the miracle. When Jesus spoke to Mary, his 
admonition not to touch him indicated that this was not 
the "little while" referred to in John 16:16: "A little 
while, and you will see no more 5 again a little while, and 
you will see me." Many things had to be accomplished 
before the "little while" was fulfilled and Jesus wanted 
to be sure that Mary and his disciples knew that he had 
not returned to stay. 

The women rushed in all haste to tell the other dis- 
ciples that the tomb had been laid open, that the body of 
Jesus was not there, that Jesus was resurrected. While 
Mary vouched for the fact that she herself had seen him, 
the apostles did not believe. They did not doubt that the 
tomb was empty, they were certain that it was. They did 
not doubt that the stone had been rolled away, they 
realized that it had been. They could understand that the 
guard was no longer there. What they would not accept 
from the testimony of Mary Magdalene was her witness 
to the effect that she had seen the resurrected Jesus. 

Like wildfire the consternation of the disciples spread 
that Easter morning. They had suffered deeply. Their 
beloved teacher had been unjustly arrested, tried, put to 
death. Peter had a wife and home responsibilities. An- 
drew, James, and John were fully aware of the fact that 
whatever business they had given up years before, would 
now have to be re-established. Judas was dead and their 
number was only eleven. They had seen the long arm of 
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the law reach out to put their leader to death. That same 
long arm could reach to claim any one of them. There 
had been one crucifixion, there could easily be others and 
soon. The prospect was anything but bright. If the apos- 
tles were to be held together at all, they must be held 
together now. 

Two disciples, not apostles, but two men who had been 
with the company and had been followers of Jesus, de- 
cided that it would be wise to leave Jerusalem immedi- 
ately. Luke in telling the story gives the name only of 
Cleopas. These men making their way to Emmaus were 
joined by Jesus who walked along with them. Apparently 
they did not recognize him by any characteristic as they 
moved along. It would seem that they would have identi- 
fied him by the sound of his voice or by the way he 
walked, or by some human characteristic, as they talked 
back and forth on their long walk. They talked about 
Jesus the Nazarene and of what all had happened. In 
fact the disciples explained that during the early morning 
hours of that very day the women had gone to the tomb 
and had found that the body of Jesus was gone, and that 
they had insisted that Christ was resurrected. Jesus picked 
up this story then and told them of how Messiah must 
suffer in order to fulfill the gospel. The disciples listened 
but still they did not recognize him. 

When they came to Emmaus where the disciples 
planned to stay the night, Jesus made it appear that he 
intended going on further. They entreated him to stay 
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with them and to share their evening meal. It was not 
until they were at table and in the breaking of bread that 
they saw that he was the resurrected Lord. Then in the 
instant of their recognition, he vanished from their sight. 
Yet; the fact that they, had recognized him at all, verified 
the thing that the women had claimed. 

It was dark. It was like taking their lives into their hands 
to venture on the roadways at night because of highway- 
men, but there was nothing that would stop them. As fast 
as their legs would carry them they went back to Jeru- 
salem, back to the upper room of the Last Supper. There 
they found the apostles and they poured out their in- 
credible story, "We have seen the Lord." 

"So have we," the others said. "He is risen." 

How late did they talk that Easter night? What did it 
all mean? Was Jesus to live again as he had before? Was 
this the coming of his kingdom? Would he die a natural 
death in the course of another thirty years or so? What 
were they to do? There were many questions. 

They did not know that there would be forty days of 
such appearances and then an ascension. They did not 
know that it would be fifty days before they would be 
endued with power. They had no consciousness of the 
mission or the purpose of a church. They were men be- 
wildered and they thrilled beyond measure at the wonder 
of that which their eyes had seen, their ears had heard, 
their senses told them to be true. 

Christ the Lord was risen. 
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CONCLUSION 

Several things stand out clearly as we contemplate the 
week of the cross. Chief among these are our Lord's re- 
actions to mankind's duplicity, humanity's hardness of 
heart, and organized religion's determination to do away 
with him. 

In all probability as you have read the pages of this 
little book, you have wanted to say, "No, it was not that 
way at all." Or maybe you have said, "I never thought 
of that." Whichever way it may have been, this writing 
shall have achieved its purpose if it has brought new ideas 
to your mind as to the life and ministry of our Lord. It is 
as we think through what we do believe and contrast it 
with what we do not believe that we grow in our under- 
standing of our own convictions. 

Each of us is prone to say, "Had I been there in Jeru- 
salem during the week of the cross, I would have done 
something to save my Lord. I would not have denied 
him as Peter did. I would have gone before Pilate and I 
would have testified in his defense. In fact, I do not know 
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just what I would have done, but believe me, I would 
have done something.'' It is a desperate boast. We almost 
persuade ourselves that single-handedly we could have 
put a stop to his crucifixion. We condemn and censure 
those men who were present for what they did and for 
what they did not do, and we feel safe in our attack of 
them because the events are nineteen centuries behind us. 

Our real testing comes when we stop to realize that the 
present is ours. What we did not do then, maybe we can 
do now. We enjoy a free society in which we can speak 
many a good word for Jesus. Thanks to the political, 
social, and religious air we breathe, we can make up for 
some of the failures of those men of long ago. Certainly 
after the power of Pentecost came upon them, they gave 
a mighty witness. Philip ran beside the chariot of the 
Ethiopian eunuch in order to explain to him the meaning 
of the scripture. None of us has any occasion to run along- 
side a chariot, but we might find that a person riding in a 
plane beside us needs to know the word of God as certainly 
as did the Ethiopian eunuch. Few of us will ever find 
such a variety of ways for speaking for the Master as Paul 
who gave his witness as a convert in Damascus, later as 
a missionary in Asia Minor, and finally as a prisoner. 

Some of us find it hard to speak, and if you are like that, 
maybe you would find it simpler to pass on a book or a 
pamphlet for someone to read. 

Let each do what he can that the world may know that 
Jesus is the Christ. 
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IJirougJi ttie exciting storytelling oi Dr. 
Sessions witness the tense encounter be- 
tween Jesus and Judas at the Last Supper; 
share the agony of Simon Peter as he ^ 
denies Christ three times before the cock 
crows; walk with the disciples in the Gar- 
den of Gethsemane where Christ is be- 
trayed and taken prisoner. 

The author's version of the Passion Week 
is a reverent narrative; a drama alternately 
tender and terrible. The characterizations 
of the personalities about Jesus are acutely 
drawn and poignantly real. Dr. Sessions 
has captured both the essential significance 
of the Master's crucifixion in his own time 
and the meaning of Easter for today. i 
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